《Whedon’s Commentary on the Bible - Colossians》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

1. Paul, an apostle—See notes on Romans 1:1; 1 Corinthians 1:1.



Verses 1-14 

INTRODUCTION, Colossians 1:1-14.

The Introduction consists of three parts: the greeting (Colossians 1:1-2,) the thanksgiving for the faith and love of the Colossian Church, (Colossians 1:3-8,) and the apostle’s prayer for their spiritual growth and holy life, (Colossians 1:9-14,) closing with a statement of the proper theme of the epistle.



Verse 2 

2. Saints—As elsewhere, a technical name for Christians, who are also addressed by the warmer title of brothers in Christ. 

Colosse—Colossae, or Colassae, as it was often written, was a city of Phrygia situated on the river Lycus, a branch of the Maeander, and near the great road from Ephesus to the Euphrates, and was of considerable importance in the time of Cyrus. It was destroyed by an earthquake in the ninth year of Nero, about A.D. 63, but was soon afterward rebuilt. It now lies in ruins about three miles from the modern village of Chonas.



Verse 3 

3. Give thanks—Paul had learned of the gracious state of the Colossian Christians through the communications of others, especially of Epaphras, Colossians 1:8; and the account of their faith in Christ and their love to all Christians, incited him to profound thanksgiving and incessant prayer in their behalf.



Verse 4 

4. Since we heard—Faith, love, and hope are three graces inseparably connected. Faith instrumentally saves the soul, makes it the home of love, and prepares it for the final glorification in heaven. This becomes at once an object of hope to the believer, in accordance with the prayer of our Lord: “Father, I will that they also, whom thou hast given me, be with me where I am.” John 17:24. Children of the same Father, believers in the same Saviour, and travellers together to the same heaven, cannot well fail of a deep, broad Christian love. This heavenly home is prepared, set apart, laid up, and so made secure for all believers, to be given them in its fulness of bliss at our Lord’s appearing.



Verse 6 

6. Come unto you—Literally, is present with you. The gospel in its onward course had reached them, and was then abiding with them, even as it was also in all the world. We must not misconstrue this hyperbolical expression into a literal assertion of the universal diffusion of Christianity at that period, or even of its spread throughout the Roman empire. The missionary labours, so prominent in the history of later years, forbid such an interpretation, while the establishment of the gospel in many of the chief centres in so brief a time, justifies the readily intelligible language without our forcing upon it a meaning which cannot be confirmed by the facts. If, however, with recent editors, we omit the word and, this clause connects with what follows rather than with what precedes, and the statement becomes one of fruit-bearing in all the world. 

Fruit—The best MSS.

read, and is bringing forth fruit and increasing: the former referring to its work in themselves individually, in their growing holiness of character and life, and the latter to its extension to other people around them. The personal spiritual growth of converts, and additions to their numbers, marked its career everywhere. It had been conspicuously so at Colosse from the very first. 

In truth—In its true form, unmixed with Jewish or Gnostic perversions.



Verse 7 

7. Epaphras—A Colossian by birth, and the founder of that Church. This would be doubtful if the word also were genuine. He may have met the apostle at Ephesus, been converted, and sent home to evangelize the city. At the present time he was at Rome, Paul’s “fellow prisoner.” Philemon 1:23. He is by some thought identical with the Epaphroditus of the epistle to the Philippians; but this is quite improbable. The high character given him here, as the apostle’s helper, and the full ratification of his teaching, are his authoritative endorsement as against the errorists who would supplant him at Colosse and subvert the gospel. See also on Colossians 4:12-13.



Verse 8 

8. Love in the Spirit—Brotherly love, the impartation of the Holy Spirit. Epaphras had been careful to emphasize this side of their character.



Verse 9 

9. For this cause—Namely, the report of their faith and love, from the foundation of their Church. A like report respecting the Ephesians had incited the apostle to special prayer for them. Ephesians 1:16. There is a marked resemblance in the two prayers, particularly in the request for an enlarged knowledge of God, as lying at the foundation of all spiritual growth and hope. In the present case, the prayer more specifically beseeches that they may be filled with the full knowledge of the divine will, both as to the truth to be known and believed, and also as to the things to be done by them as Christians. In this knowledge of God’s thoughts is true wisdom, but a correct understanding of them requires the illumination of the Holy Spirit.



Verse 10 

10. That ye might walk—The result of such full knowledge is a life worthy of the Lord Jesus, pleasing him in all things. This is possible only through the teaching and help of the Holy Spirit. As mere intellectual processes are utterly unable to attain this knowledge, so sinful men, unaided from on high, cannot thus walk. But the life whose sincere aim is to please Christ, though it fall far below that absolute perfectness which his majesty and holiness may rightfully demand, is yet a life worthy of him, for it is moved by a love that brings its best and holiest tribute to his feet. What such a life involves is further specified in four particulars, fruitfulness, moral growth, strength against evil, and thanksgiving. 

Fruitful—In good works extending beyond ordinary benevolence and right doing, to all inward and outward obedience, and to the studious use of our consecrated powers for whatever will glorify Christ. The figure is that of a tree which bears fruit, and is at the same time steadily growing. The believer is not only fruitful in his holy living, but in all that goes to make up character he is constantly increasing in, or rather, by, (as the best texts show,) the full knowledge of God, as the instrument of his growth.



Verse 11 

11. Strengthened—Another element of the walk worthy of the Lord, has respect to the spirit with which all persecutions and tribulations should be met. More than a merely human strength is requisite for a proper endurance of trials, injuries, and wrongs, in order that the soul shall be kept in purity and peace, without resentment or disturbance of its rest in Christ, and also for that longsuffering which is forbearance toward opposers, gainsayers, persecutors, and those who injure us, as well as for the active duties of religion. 

All might—Every form of strength. A divine invigoration of every faculty of the soul is asked for. For the grandest human power has its bounds, beyond which it is but absolute weakness. Over against it is set the almightiness of God, whose infiniteness is the only degree of strength which he can give his trusting child. Suffering with joyfulness—Triumph in the fire, of which the glorious company of martyrs are witnesses, thus becomes a possibility.



Verse 12 

12. Giving thanks unto the Father—That is, the Father of our Lord Jesus Christ. This is a fourth step in the walk worthy of the Lord, Colossians 1:10. The state of mind just described naturally expresses itself in thanksgiving. 

Which hath made—Our ability for such a life, and our fitness for a share in the heavenly inheritance, are received from the infinite love of the Father through the meritorious sacrifice of his Son, by the sanctifying power of his Spirit. The inheritance falls to the children of God as heirs.



Verse 13 

13. Who hath delivered—This verse is in explication of the preceding statement of the Father’s work. Darkness is the element of evil and sin in which sinners are, and from which they have no power of self-deliverance. It is as if an inexorable tyrant held them in bondage. The Father is their deliverer. At the same time he transfers them into another realm, where holiness is predominant, namely, the kingdom of his Son. The transition is wholly moral, of course, but as marked as if it were from one territory to another. 

His dear Son—Rather, the Son of his love, as in the margin, the only-begotten of the Father, upon whom his love rests.



Verse 14 

14. In whom—All human redemption from deserved punishment and wrath is in Christ; in what he is and has done, and only in union with him, is it possessed. The Redeemer, whose shed blood is the ransom price, is Lord and King in this kingdom, in which he reigns supreme. In this verse we have a transition to a grand description of the person and work of our Lord. Its statement, that in the Son of God’s love we have the redemption, is, we conceive, the fundamental thought and theme of the epistle. Upon this proposition are based the pointed warnings against the errors which furnished the occasion of writing. The phrase through his Blood, has no ancient authority: it is plainly borrowed from Ephesians 1:7.



Verse 15 

a. His relation to God, Colossians 1:15.
15. Who is—The subject is the Son of his love, in Colossians 1:13. The entire description takes in both his pre-incarnate, and his incarnate and now glorified state. The division is at the end of Colossians 1:17. Both before creation and after his ascension, from eternity to eternity, he is what is here asserted. The word is is the word of eternity. 

Image—An image of what is invisible must itself be invisible. Image is more than resemblance or likeness: it is the exact counterpart of the being imaged, perfectly representing his attributes and essential nature, with, therefore, in the present case, the same substance, power, and eternity. As Ellicott observes, “The Son is the Father’s image in all things, save only in being the Father.” In his pre-existence, his incarnation, and his glorification, all the characteristics of God are in him. In his relations to the world he reveals and manifests God; but these are not in question here. They belong to his office, not to his nature and relation to God. 

Firstborn of every creature—This phrase, standing alone, would confirm the Arian view, that the Son was the first created being; but the context, which ascribes to him the whole creation, with no exception, and also asserts his pre-existence, forbids that interpretation. No creature can create himself, or exist prior to any creation. He created the creation, and therefore existed before all creation. Moreover, first-created is not the word here used. Nor is the reference to our Lord’s birth of a human mother, as the for of the next verse shows; but rather to that mysterious emanation of the Son from the Father, in which he is said to be “begotten” or “born.” A correct rendering would read, the firstborn before every creature, that is, every kind of creature; and in Scripture, whatever is before any creation is from eternity. So the Nicene Creed expresses it, “begotten before all worlds,” that is, from eternity. In his eternal relation to the Father, the Son is the only begotten: in his relation to his creatures, he is before them all. Besides priority in time, he also has the priority in dignity and right which belong to the firstborn.



Verses 15-18 

I. THE GLORIOUS PERSON AND REDEMPTIVE WORK OF CHRIST, Colossians 1:15 to Colossians 2:7.

1. His exalted dignity, Colossians 1:15-18.

Against all possible systems of human salvation, and especially that one which at Colosse assumed a position of antagonism with the gospel, and through its mediatorship of angels with Christ, it is necessary to show his absolute and unapproachable pre-eminence in himself and as Mediator, together with the entire sufficiency of what he has done. The passage, though brief, is important as one of the principal four which describe the person of our Lord. Comp. Ephesians 1:20-23; Philippians 2:6-11; and Hebrews 1:2-3.



Verse 16 

b. His relation to the universe, Colossians 1:16-17.
16. For—Because, assigning the reason for asserting his priority, namely, the dependence of the creation upon him. The phrase by him occurs twice in the verse, the first being rather in him as the conditional cause. The idea of the creation as conceived by the Father was committed to the Son for its accomplishment and realization: in him (emphatic) did the actual work rest. 

All things— τα παντα, the universe, including every thing outside the earth in all space, and everything upon the earth. Thus much as to locality. As to kind, they were things visible, the sun, moon, and stars, the earth, plants, minerals, and animals; and things invisible, human souls, and, in particular, the angels, with their several orders of thrones, etc., for whom the Colossian philosophy was claiming a superiority over him. By him, also, was the entire universe actually created instrumentally, proving his infinite power, and for him, its end, as the sphere of his dominion and the manifestation of his glory. He is its efficient and final cause.



Verse 17 

17. And he is before—Rather, and he is himself before all things. Observe, it is not said that he was, or became, but he is—the word of eternity. If he existed before any act of creation, he is eternal. 

All things consist—He holds the universe together, preserves its permanence, and maintains its order as its sustainer. The Son of God is therefore omnipresent, as well as omnipotent and eternal.



Verse 18 

c. His relation to the Church, Colossians 1:18.
18. He is the head—Better, he himself. Not any angel or mere created being, but the Son, who has this high dignity, is the head of the Church. The incarnate and glorified Christ is now spoken of. The Church, including those who have passed away and those yet on earth, is a new spiritual creation, of which he is the beginning, the founder, as he is creator of the universe, and so rightful Lord and Governor of both. He is also the firstborn from the dead, εκ των νεκρων, out from the dead, leaving others behind. The phrase occurs in but three other places. See note on Luke 20:35. He is the firstfruits (1 Corinthians 15:23) of the coming harvest, the first who rose out of all the myriads of the dead with the immortal, glorious body. Here, too, he has precedence. 

Preeminence—In order that in all things he might become preeminent. The εν πασιν must be held as co-extensive with the τα παντα. The pre-incarnate Son, the λογος ασαρκος, was Lord of the entire creation, and the purpose of maintaining this supremacy in the λογος ενσαρκος, the Son incarnate, requires his priority in the resurrection, which in its turn is essential to his supremacy in the Church. Our Lord’s Headship in the Church is fully brought out in the parallel passage in Ephesians 1:22, where see notes. Here it enters as an element in the broader view of him as Head of the universe, which distinguishes the present epistle. It was the divine purpose that everywhere and in all things the incarnate Christ should have the highest place, although it will not be fully realized until the final triumph at the end of time.



Verse 19 

2. Divine plan of a universal reconciliation through Christ, Colossians 1:19-20.

19. It pleased—Whether we translate, as Ellicott, “Because in him the whole fulness was pleased to dwell;” or, as Alford, “For in him God was pleased that the whole fulness should dwell,” or, as in the text, which on the whole is preferable, supplying God, however, rather than the Father, the doctrinal result is the same. The point in hand is to state the ground upon which the preeminence is given to the Lord Jesus Christ, in whom the human is in union with the divine, making him in so far different from the Son previous to the incarnation. It is explained by the two great facts which it pleased God, not arbitrarily, but as the deliberate outflow of his infinite wisdom and love, to embody in his plan. The first relates to his qualification: that in him the whole fulness should permanently dwell. But fulness of what? Various answers are given, of which we think the true one is the fulness of those attributes which fit him for this supremacy and for his redeeming work, such as power, authority, grace, wisdom, and love. They are not partial or limited in him, but perfect. This is, doubtless, the same as saying that the divine perfections dwell in him, while it is not quite the statement of Colossians 2:9, where the divine essence is spoken of, which is not in question here.



Verse 20 

20. And—It also pleased God to make him, thus qualified, infinitely transcending in dignity and excellence all possible qualification of any creature, the medium of the reconciliation. This is the second fact in the great plan. “This indwelling,” says Bengel, “is the foundation of the reconciliation.” The Greek order is: And through him (Christ) to reconcile all things unto himself (God), having made peace through the blood of his cross. The emphatic point is, that it is through Christ that God planned and has undertaken the reconciliation of the universe to himself. The reconcile of this verse is parallel with the gather together of Ephesians 1:10, yet with a broader scope, by as much as Christ’s headship in the universe is broader than his headship in the Church. Yet here, as there, we must distinguish between the divine idea, as framed before the foundation of the world, and its actual realization at the final consummation. The sin which began with the angels has extended to men, and so affected the entire creation that the harmony of the universe is disturbed. Now it is God’s plan that the incarnate Son shall mediatorially restore this harmony of the universe with himself, laying the ground of it in the shedding of his blood on the cross. He is the Lamb of sacrifice foreordained from eternity, 1 Peter 1:20. And lest there should be doubts as to how far-reaching the plan is, we are told that the all things embraces the things in earth, and the things in heaven, which terms are identical with those employed in Colossians 1:16 to designate the entire totality of created things, and can here mean no less. The glorious divine intention, then, was a reconciliation co-extensive with the same universe which the Son mediatorially created. Thus far the plan itself: in its execution the whole tendency is toward a glorious ultimate result. The Reconciler is exalted to the throne of the universe. Myriads upon myriads of men, saints rejoicing on high, and saints serving below, have found his peace. The sinless angels, who never saw God except through the Son, see him now in the glorified Christ, and are brought nearer to him. Of what the final realization will be, the passage does not speak. The resurrection will destroy death; redeemed men and blissful angels will people heaven; and the physical creation be freed from its subjection to vanity. But, reversely, it is in the power of wicked men, freely acting, to trample on the atonement and reject the proffers of peace, thus defeating in themselves the divine plan. Fallen angels, who would seem to have been included in the intended mercy, possibly in their refusal of honour to God’s Son, and their mad, persistent rebellion against him in their day of probation, have thrown themselves out from its benefits, so that they and their dark abode are not included in the reconciliation. Yet lost angels and men will finally be compelled to bow in unwilling subjection to the sceptre of Christ, so that the whole universe will confess him Lord. See note, Ephesians 1:10.



Verse 21 

3. The idea realized in the experience of the Colossians, Colossians 1:21-23.

21. You that were… alienated—As in science, so in religion, experience establishes the theory. Formerly alienated from God in affection, and enemies—hostile to him in intellectual action and notions of truth, as abundantly manifest in wicked life, they were now actually reconciled with God through Christ.



Verse 22 

22. Body… flesh… death—Only by the actual death of our Lord’s human, physical body has atonement been made for sin, and salvation for sinners become possible. The statement is in silent contrast with the doctrine of the mediation of angels who have no blood to shed and no body of… flesh to die. It is also opposed to all schemes of reconciliation to God without an atonement by death. The end to be attained is to present all who are saved from sin, holy in themselves, spotless and irreproachable in their relations to God before him in the Judgment day.



Verse 23 

23. If ye continue—That is, assuming your persistence in the life of faith. A turning from the gospel to some substitute would work a forfeiture of its promised result. 

Every creature—Not that all men had then actually heard it, but it is provided for all and proclaimed for all without limitation.



Verse 24 

4. Paul’s commission, sufferings, and labours in order to their full knowledge of Christ, Colossians 1:24-29.

24. Now—Chained, and in his Roman prison. Love can make happy anywhere. 

Sufferings—Not vicarious. 

Afflictions of Christ—Not his atoning passion; that was complete on the cross. The Church is the body of which he is the Head, so that the persecutions and tribulations endured by it in its members fall upon him. He suffers if they suffer. (Isaiah 63:9.)

What is done to them is done to him. And, as if a certain amount of suffering was to be endured by the Church, the apostle was rapidly contributing what yet remained. Joyfully did he bear it for the sake of the Church.



Verse 25 

25. Minister—Servant, of the gospel, in Colossians 1:23, here of the Church. 

Dispensation—Stewardship, the office of a servant, for the work of preaching; not a priesthood to offer sacrifice or to administer sacraments. His sphere of labour was, by the terms of his commission, among the Gentiles, and his work was to preach to them the unsearchable riches of Christ. Ephesians 3:5.



Verse 26 

26. Mystery—The word used of facts and truths not fully revealed, occurs four times in this epistle, and in that to the Ephesians six times, and always, with a single exception in the latter, with a reference more or less direct to Christ. Here it is the doctrine of salvation through Christ, or, more simply, Christ himself. He had not been revealed to former ages of the world, for they were not prepared to receive a Saviour; and even the angels had not fully comprehended the great plan. Now he is revealed to the apostles, (Ephesians 3:5,) preached by them, believed in, and thus is made manifest to his saints. Believers know Christ.



Verse 27 

27. God would make known—Partly by an understanding of the truth, and partly by an individual experience of the glory of his salvation. What a transition for a pagan! Mystery among the Gentiles has its parallel and explication in Christ in you; Christ being the mystery; and he, dwelling in and reigning over the soul, is himself the hope of eternal glory.



Verse 28 

28. Whom we preach—Not the philosophy offered them as a substitute for the gospel, not circumcision, not the worship of angels, not asceticism, but Christ, was the one theme of the preaching of Paul and Timothy, and, moreover, Christ, as he is set forth in this chapter, in his Godhead, his incarnation, his atoning sacrifice, his resurrection, his headship in the Church, his lordship in the universe, the only Saviour of men. Thus sharply are the lines drawn between the true and false preachers, whether of that time or the present. The manner of their preaching also appears. 

Warning—Reiterating the truth and rousing to repentance and active service. 

Teaching—Instructing in Christian doctrine, especially as related to a holy life. 

In all wisdom—Not the subject, but the method of the teaching is meant, referring to the skilful adaptation of means, plans, and arguments to the end sought, beginning with conversion and reaching on to the day of judgment. The triple use of the phrase every man shows the apostle’s constant concern for the souls under his care.



Verse 29 

29. Labour, striving—Warning, teaching, toiling, agonizing, with all the strength God gave him, to land every convert safe in heaven. Such is the picture of this model minister of Christ before the Church of all ages.

02 Chapter 2 
Verse 1 

5. The apostle’s solicitude for their unity and stability, Colossians 2:1-5.

1. What great conflict—His deep anxiety of soul; an agony of striving. Laodicea was a wealthy commercial city on the border of Phrygia and Lydia, about eighteen miles west of Colosse, the seat of one of the seven Churches of Asia. (See on Revelation 3:14.) The Christians there were evidently exposed to the same danger with those at Colosse. Most of them, in both cities, seem never to have seen their apostle, as was doubtless true of other neighbouring Churches.



Verse 2 

2. Acknowledgment—Rather, full knowledge. The apostle’s struggle was that, being closely united together in Christian love, which is a great safeguard against false doctrine, they might by intellectual conviction and the inward working of the Holy Spirit, have a clear and complete persuasion of the truth, or, in other words, a full knowledge of this great mystery of God, so that in their souls finding conscious rest therein, they would be strong against all attempts to shake their faith. The readings of the MSS. of the concluding words greatly vary. του θεου χριστου seems to be the best supported, and we would read, the mystery of God, even Christ; that is, Christ is the mystery.



Verse 3 

3. In whom—Christ, the revealer of God and the truths relating to him. They are in him, hid, until revealed. The great questions of human thought of all the ages centre here, and only in Christ is their solution possible.



Verse 4 

4. Beguile you—The statements of the three preceding verses are intended to guard them against being deceived by false reasoning or artful rhetoric.



Verse 5 

5. Your order—As yet they were a compact, well-organized body, standing in solid phalanx firmly in the faith. No wonder that Paul rejoiced, as with his mind’s eye he saw them.



Verse 6 

a. Conclusion based upon their experience of salvation.
6. Ye… received Christ Jesus the Lord—In this statement of fact the argument culminates. It appeals to their experience. They received the doctrine of Christ from Epaphras, they received Christ himself into their hearts by faith, and it was that Christ the Lord, Creator, and Saviour, who is so fully described in the preceding chapter. They had therein found their soul’s salvation. Their experience verified the doctrine, and furnished a firm basis for the exhortation to walk in him. Continue the life you have begun.



Verse 7 

7. Rooted—Changing the figure, but always keeping Christ as the element in which this life is lived, we are rooted in him as a tree strikes its roots deep into the soil and becomes better nourished and more immovable, built up in him, as a building upon a rock, adding stone to stone, thus steadily and solidly growing; established, confirmed in the way of faith, just as it was taught at the outset; and abounding in that faith with deep gratitude to God.

The apostle having thus unfolded the divine idea of redemption, and reminded the Colossians of their experimental knowledge of its verity, proceeds next to an examination of the particular system offered them in its stead.



Verse 8 

II. THE PROPOSED “PHILOSOPHY” CONSIDERED, Colossians 2:8-23.

1. Its characteristics, Colossians 2:8.

8. Beware… Take heed—Pointing to some well-known person who urged upon them his philosophy, as he termed it, as a substitute for Christ, which the apostle pronounces an empty cheat. To spoil means to carry off as plunder. Thus would the false teacher, if possible, carry them off, body and soul. The caution is not against all philosophy, nor is the Greek philosophy referred to, but a peculiar Colossian system which combined Oriental spiritualistic speculations (Colossians 2:18) with Jewish ritualism, (Colossians 2:16,) and set itself in opposition to the gospel. From the apostle’s point of view, its characteristics were, first, positively, it was given by tradition of men, and so was of human origin; it was made up of rudiments of the world; elementary religious ideas gathered from various non-Christian sources; and, second, negatively, it was not according to Christ, as all true philosophy is. Philosophy is a search for the truth. Within the domain of revelation it heartily accepts its authority, and is always in harmony with the truth revealed by Christ.



Verse 9 

2. Transcended by Christ, Colossians 2:9-10.

9. In him—And in none else, now in heaven as well as when he was on earth, dwelleth really, permanently, and never henceforth to be separated from his humanity, the fulness of the Godhead, the totality of the attributes and perfections of the divine nature. The word translated Godhead means nothing less than the divine nature and essence. Bodily, not as a charism, as in Colossians 1:19, but corporeally, manifested in his glorious body. Angels have no such glory of person or authority as teachers. Nor was that indwelling Godhead reduced to the dimensions of a human soul, so as to be the human soul of Jesus. It was the fulness of the Godhead.



Verse 10 

10. Complete—The statement is double. First, Ye are in union with him; second, in virtue of that union, ye are filled full, as the word complete means, with all the plenitude of his gracious gifts. An empty philosophy can add nothing to this, and is therefore needless. Perfectly conclusive as this is, it is confirmed by the relation of Christ to the angels whom it is proposed to worship. He is the head of every order of them. As the unincarnate Son, he created them, Colossians 1:16; through his death (Colossians 2:15) he has brought them under the Headship of the divine-human Christ. He is their Lord, and alone to be adored, and they depend on him.



Verse 11 

3. The advantage offered already obtained in Christ, Colossians 2:11-13.

11. Ye are circumcised—The aorist were. The “philosophy” enjoined certain Jewish legal observances, of which circumcision is taken as the representative. But in their union with Christ, they had, at their conversion and baptism, already received the real, spiritual circumcision in their regeneration, of which the outward rite was only a symbol. The former was without hands, and divine; the latter with hands, and human. In the latter a small portion of flesh was cut off; in the former the whole body of the…
flesh, spiritually speaking, was put off in the solemn renunciation of a life of carnality and sin. The circumcision of Christ is that which he works in our spiritual renewal through union with himself.



Verse 12 

12. Buried—Rather, having been buried, coincident in time with the above, were circumcised and the were raised (as are risen should read) below. This death to sin as a controlling power, the burial which consummated it, and the resurrection which followed, were ideally in connexion with their baptism, when they openly professed a renunciation of sin, and promised to lead a new life. Really, the mighty transformation had its efficiency in their union with Christ, their baptism attesting their identification with his death, burial, and resurrection. 

Risen—By faith in the same mighty power which raised Christ from the dead. Where the resurrection is holiness and faith is its instrument, what must the burial be? Only he who is prepared to affirm the power of faith to lift one from submersion in water can say that the burial is immersion. To infer it from this passage is to make the apostle’s argument against ritualism supply a new yoke for Christian necks. See also notes on Romans 6:1-4.



Verse 13 

13. And you—This is an appeal again to their experience, as in Colossians 1:20. It is the argumentum ad hominem, showing that what has been said generally in Colossians 2:11-12, is true in them specially. Their old state was one of spiritual death: they were wicked and heathen— uncircumcised Gentiles. God quickened them, made them alive through the life of the risen Christ. To complete and point the argument, it is further added that with this new life was given them the free, gracious forgiveness of all their transgressions, and which, without the imposition of the physical rite of circumcision, as the next verse shows, was no longer in force. Through Christ alone, without accessories, they were saved.



Verse 14 

4. The legalism sought to be imposed is abolished, Colossians 2:14.

14. Blotting out—Rather, having blotted out. The interpretations of this verse are very various, and many of their difficulties arise, as we think, from a failure to observe its logical connexion. We conceive it to be a simple statement that God had wiped out the whole ritual system. Circumcision could not, therefore, be required as a condition of spiritual life, and they themselves had found that life without it. 

Handwriting of ordinances—The Mosaic ceremonial law: the obligatory bond, whose numerous minute decrees were difficult and oppressive. 

Contrary to us— Peter expressed the same when he styled it “a yoke… which neither our fathers nor we were able to bear.” Acts 15:10. We cannot interpret it of the decalogue, for that was not abolished by Christ’s death, as was the ritual, whose provisions pointed to and were thus fulfilled in him. It was, doubtless, the best possible system for the period of its enactment; but it had accomplished its purpose, and the time had come for it to pass away. Its precepts were obliterated; it was as if nailed to the cross, and thus, as a document, destroyed. As the cross was the instrument of death, when Christ died it died. Ritual circumcision is, therefore, at an end.



Verse 15 

5. The angels themselves subjected to Christ, Colossians 2:15.

15. Having spoiled—The verse relates to that feature in “the philosophy” which pertains to the worship of the holy angels. It is wholly irrelevant to say, with most commentators, that Christ in his death conquered and triumphed over the infernal powers: it proves nothing on the point in hand. The principalities and the powers refers us back to Colossians 2:10, where Christ is said to be their Head. We, therefore, hold the holy angels to be meant, as is absolutely essential to a conclusiveness in the argument. The verse closely connects with the preceding one. The Mosaic ritual was given through the ministry of angels, (Galatians 3:19; Hebrews 2:2,) who were thus the revealers of God in that shadowy dispensation. He now took away that handwriting, first, suspending it on the cross that it might die, and, second, he divested himself (instead of spoiled) of the principalities and the powers as promulgators of his law, and subjected them to the incarnate Son as their Head, through whom alone, thenceforth, he will reveal himself. He then openly—at the ascension—exhibited them as subject to Christ, and as if following him in triumphal procession as their Lord. Whatever power, then, the false teacher supposed the angels to have had in revealing God, their office in that respect was at an end. Nor could the worship which belonged to Christ be given to them.



Verse 16 

6. Deductions from the foregoing, Colossians 2:16-23.

a. Caution against legal observances, Colossians 2:16, Colossians 2:17.
16. No man… judge you—As to the right or wrong of your conduct, in eating, or in drinking, or in the observance of the annual, monthly, or weekly festivals. In these matters there is no obligation. A divine authority was claimed for them; but Paul insists that they were but a shadow whose substance is Christ. The Jewish seventh-day Sabbath is here meant, and not the Christian first-day Sabbath. The Jewish aspects of the Sabbath are done away, but not the day itself as enjoined in the decalogue, which was given, not through the ministry of angels, but by the audible voice of God himself, and which the Saviour taught is “for man” universally. Note, Romans 14:5-6.



Verse 17 

17. Things to come—Not future when Paul wrote, but when the law was given. They all pointed to Christ; all their virtue was derived from him, and they who are united to him realize all the good which they foreshadowed.



Verse 18 

b. Caution against angel-worship, Colossians 2:18-19.
18. Beguile—The marginal judge against you, is more accurate. The allusion is to the judge who, presiding at the games, fraudulently deprives him of the prize to whom it should be awarded. The false teacher would deprive them of their rightful reward of the incorruptible crown by misleading them in the way of attaining it. His character is described in four particulars. 1. He wills, or delights in, a pretended humility which held God to be so unapproachable and incomprehensible that the mediation of inferior spiritual beings was necessary. Worshipping of angels would readily fall in with this theory. Notwithstanding the apostle’s labour and caution, this evil took so deep root in Phrygia and Pisidia, that three centuries later the Council of Laodicea forbade the practice by a special decree, condemning it as idolatry and an abandonment of Christ. 2. He stands upon what he has seen, and pretends to a profound knowledge of the heavenly world by wonderful visions. Most recent critics omit the word not. 3. Believing that he has fathomed the mysteries of the spiritual world, he is, though pretending to humility, really but without reason inflated by his own spiritualized sensualism.



Verse 19 

19. Not holding—A fourth particular is, he does not hold fast the Head, who is Christ, and so not only derives no life from him, but exalts his creatures to a level with him, thus denying him his rightful eminence. 

Increaseth—As the human body strengthens and grows by its joints and sinews being properly nourished and knit together, so the body of Christ, from him as the source, and holding him fast as the means, grows with the increase which God works.



Verse 20 

c. Caution against asceticism, Colossians 2:20-23.
20. Dead with Christ—Better, if ye died with him, in your baptism; see on Colossians 2:12. The rudiments of the world, here and in Colossians 2:8, are identical with the handwriting in Colossians 2:14, which was claimed to be still in force. It died with Christ, and you so share in his death that you are removed from its authority. 

Why—The expostulation is very pertinent. As…
living in the world—In things outside of Christ. 

Are ye subject—Literally, why do ye allow yourselves to be dogmatized to? St. Paul thus shows the arrogance of the attempt to bring them under the old wiped-out system, and rebukes the Colossians for listening to it. While they were in imminent danger, it is not clear that any of them had as yet fallen.



Verse 21 

21. Touch… not—These expressions are quoted from the false teacher, as specimens of the ordinances referred to.



Verse 22 

22. Which all… perish—The things thus forbidden, were made to be eaten and to perish with the consumption of them. This verse, thus far, with the preceding one, should be read as a parenthesis. 

Commandments—Connects with Colossians 2:20, and is a part of the question. These ascetic impositions sought to enslave their consciences by commands and systems of men, and were not made obligatory by God.



Verse 23 

23. A show of wisdom—The reputed and real character of the sort of things spoken of are now put in final contrast. The system embraced will-worship, a voluntary, self-imposed service, called, in Colossians 2:18, worshipping of angels; a so-called humility which pretended a fear of drawing near to God, joined, in Colossians 2:18, with angel-worship; and a rigorous austerity of the body, abusing it under pretence of sanctity, and withholding from it its proper care. It purported to be a system of self-abnegation, and so before the popular eye it had the show, or reputation, of a true and profound wisdom, while, really, it was far from its substance. Not in any honour, but rather dishonour, of the body, which they affected to despise, but which, in St. Paul’s view, was to be cared for as a temple of the Holy Ghost. The true effect of the whole system was the satisfying of the flesh, the sinful nature, feeding it to satiety, and inflating it by the conceit and pride which it engendered.

03 Chapter 3 
Verse 1 

1. The pursuit of heavenly things based on union with the risen Christ, Colossians 3:1-4.

1. If ye then be risen—Better, if ye then be raised together. The reference is definitely to the period of their baptism, (Colossians 2:12,) and to the spiritual resurrection symbolized by it, and ideally coincident with it. As in Colossians 2:20, a rule of conduct is deduced from the fact of their having died with Christ, so here also another is founded on their resurrection with him. They then began a life of holiness. Thenceforth they were servants of the ascended Christ, and citizens of the heavenly kingdom. They were consecrated to the pursuit of things above, holy and heavenly. 

Seek—Strive earnestly to gain all that heaven has for the redeemed, its mansion, its purity, its joy, its glory. 

Christ sitteth—Two things are asserted: Christ is in heaven, and he is seated on the right hand of God. See on Ephesians 1:20.



Verse 2 

2. Set your affection on things above—This is broader counsel than to seek them. Think of them, care for them. Let them occupy your thoughts and affections. Two courses of life and two classes of things were before them. They are more fully described in Philippians 3:17-20, where the words they “mind earthly things” finishes the climax on the unchristian side. Only things above comport with the life upon which the Christian enters at his conversion and baptism.



Verse 3 

3. Ye are dead—Ye died, namely, to sin, and put off the things on the earth, its pleasure, its spirit, its worldly life. This is done in repentance, and it is formally declared in the terms of the baptismal covenant:—”Dost thou renounce the devil and all his works, the vain pomp and glory of the world, with all covetous desires of the same, and the carnal desires of the flesh, so that thou wilt not follow or be led by them?” A dead man has nothing to do with earthly things. But the new life, the inward and spiritual life begun under the power of the Holy Spirit in the moral resurrection which follows the dying to sin, proceeds from a vital union with Christ, and partakes of his life. It must, therefore, be heavenly in its character, and directed toward heavenly things. As yet, it is hid, or concealed, together with Christ, its source and element, in God, in whose bosom Christ is, (John 1:18,) so that it cannot be fully known until Christ is fully revealed.



Verse 4 

4. When Christ… shall appear—Shall be manifested at his second coming, being in hiddenness no longer. As he is now the life of all believers, they will share with him in all its ultimate developments in the resurrection and in the glorification of both soul and body.



Verse 5 

2. General Christian duties, Colossians 3:5-17.

a. Avoidance of evil conduct and sinful tempers, Colossians 3:5-11.
5. Mortify—Make dead. Let nothing live that is at war with a death to sin and a true life in Christ. Kill your bodily members, so far as their action is merely earthly and sinful. Some specimens of it in this direction follow. See notes on Romans 1:24 and Ephesians 5:5. These sins of impurity, which are connected with the animal nature, have their seat in the soul. Renounced by the will, they must be unpractised in fact, and the tendencies to them destroyed by the sanctifying Spirit.



Verse 6 

6. Wrath of God—Both in this world and the world to come. See on Ephesians 5:6, where the same expression occurs.



Verse 7 

7. Ye also walked—They had once been alive to these things, and freely practised them, as did the mass of heathens around them. But they had now become alive to God, and had put off those sins.



Verse 8 

8. But now—Having become alive with Christ. 

Ye also put off all these—The passions herein enumerated by the apostle, besides the things previously mentioned; all sins of unkindness, of which some specimens are given. 

Anger—Passion warmly venting itself outwardly. 

Wrath—Passion boiling within. 

Malice—Badness of heart. 

Blasphemy—Calumnious speech. 

Filthy communication—Not only obscene language, but all foul-mouthed abusiveness. These are all incompatible with a pure heart or the life of Christ.



Verse 9 

9. Lie not—No lie is white in God’s sight. See on Ephesians 4:25, where the positive side of truthfulness is also enjoined. Lying was then and is now a frightfully prevalent vice of heathen communities. A converted heathen does not step at once from the vileness of his old life into the habit of the highest Christian morality. He must learn its laws. His conscience must be brought under their control. Even then he will need frequent and repeated admonition, accompanied with the motives and discipline, which the gospel so amply furnishes. This sufficiently accounts for the occurrence of such counsels against vice as are found here and in other epistles. They are a perpetual testimony against the moral debasement existing every-where and among all classes without the gospel, and a setting forth for all time of the lofty purity which Christianity forever demands. But is not the counsel needed to-day, and even among many Christians? Lying about one another is wrong; but lying to one another is the thing forbidden. Concealments and misrepresentations in trade, false colouring in narrative, exaggerations and omissions in conversation, intentional conveyance of wrong impressions, violation of pledges, disregard of promises, refusal to pay subscriptions, breaking of solemn covenants, are only specimens of the lying of the present day. 

Seeing that—This verse being properly separated from the eighth only by a comma, the motive here assigned applies to the entire precept in the eighth and ninth verses. The truth expressed is the same with that in Colossians 3:3, only under the different figure of a garment laid aside and another put on. 

The old man—The former unregenerate nature, the flesh, which they that are Christ’s have crucified. Galatians 5:24. 

His deeds—The outward life inspired by this sinful nature, ranging from a neglect of the salvation of Christ to the low sensuality depicted above.



Verse 10 

10. And have put on the new man—The regenerate nature, attained in the new birth, which is a new creation. Their action was a free submission of themselves to God’s working in them by his renewing power. This state, utterly incompatible at the outset with a life of selfishness and impurity, is one of growth and development. It is a characteristic of the new man that it is continually being renewed more and more after the image of Christ, the creator of this new man, who in himself (Colossians 1:15) “the image of the invisible God.” His likeness is more or less perfectly created in every regenerate heart. 

In knowledge—Rather, unto full knowledge, namely, of God. As the new birth gives us our first knowledge of him, growth increases our knowledge. As Olshausen (followed by Alford) points out, the intellectual aspect of the divine image is here put forward, while Ephesians 4:24 exhibits its ethical character. Perfect knowledge of God is, then, the end of the new creation.



Verse 11 

11. Where—In this new order of humanity, of which Christ is the head and representative, no class distinction of worth, or privilege, or disability is recognized, whether based on national differences, as Greek and Jew; on previous religious forms, as circumcised and uncircumcised; on lowness in culture, as Barbarian and Scythian; or on social position, as bond and free. These differences remain as between man and man, but none of them affects their relation to Christ. He is all. Every thing centres in him, and he becomes every thing to them who love him. He is also in all believers, dwelling in them, and so bringing all into union with himself, and brotherhood with each other.



Verse 12 

b. Duty in culture and exercise of Christian graces, Colossians 3:12-14.
12. Put on—As putting off the old man carries with it his characteristic qualities, putting on the new man in like manner requires the possession of his virtues. They are to be as an outer garment, the first seen or felt in our intercourse with others. 

As the elect—Chosen on gospel terms, as God’s spiritual Israel, to possess and exhibit these graces. 

Bowels of mercies—Answering to the term tender-hearted in the parallel passage.

Ephesians 4:32. 

Humbleness—Toward one another. Ephesians 4:2.



Verse 13 

13. Forbearing—As to present offences, thus emphasizing the last two virtues. 

Forgiving—The past, freely, absolutely, lovingly. 

Quarrel— Better, ground of complaint. 
Even as Christ—Here is the model for our forgiving. For the maintenance of governmental authority he must require the offender to ask forgiveness. So may we when we are, like him, upholders of law. But the spirit which led him to the cross, that he might buy the chance to forgive, will, if it be in us, beget forgiveness of our brethren without the asking.



Verse 14 

14. Above all… charity—Of this spiritual robing, love is the outer garment. It is the love, literally; the well-known love, often standing as the representative and sum of all the graces of the Christian, but here as a beautiful and important addition. 

The bond—The girdle binding together all the other graces into a perfect whole, thus keeping each article of this spiritual dress in its proper place and office. So love is both the supplement and the inspiration of all the rest.



Verse 15 

c. Unity and mutual helpfulness, Colossians 3:15-17.
15. The peace of God—Rather, of Christ. The peace which he breathes into the soul, reigning in and governing their affections toward one another, becomes the blessed bond of their Church unity. 

Be ye thankful—Grateful to God for the calling into his Church.



Verse 16 

16. The word… dwell—So that the individual members of the Church shall have a perfect familiarity with the teaching of Christ as given by the evangelists and apostles. Ellicott and Alford, following Bengel and others, agree that this clause properly ends with the word richly. The remaining clauses will then correspond: in all wisdom teaching, etc., almost identical with Colossians 1:28, and in grace… singing, etc. The former refers to their singing to each other in public and social worship, and for their mutual edification; the latter is a singing silently, in their hearts, when alone, and to God. See on Ephesians 5:19.



Verse 17 

17. Whatsoever—In the relations mentioned, though the rule may properly enough cover our entire conduct. 

In the name—As Christians, bearing his name, having his Spirit, moving in his presence. 

Giving thanks—Making the whole life abound in thanksgiving. 

To God… the Father—Omitting and with the oldest MSS.; and always through Christ, as our only way of approach to him.



Verse 18 

3. Special social duties, Colossians 3:18 to Colossians 4:1.

a. Wives and husbands, Colossians 3:18, Colossians 3:19.
18. Wives—This and the following verses have their parallels nearly verbatim, though often expanded by argument or illustration, in Ephesians 5:22, etc., where see the notes. 

Fit in the Lord—In their relation as Christians, for in a Christian marriage the husband is the divinely ordained head of the wife.



Verse 19 

19. Love your wives—As their head and protector, with Christ’s love for the Church as the model. 

Be not bitter—Sharp, exasperated, the exact opposite and ruin of love.



Verse 20 

b. Children and parents, Colossians 3:20-21.
20. Children—The precept notes no exceptions. While obedience to parents is the natural duty of children, the reason here assigned is its acceptableness as befitting their relation as Christians. Most MSS. read εν κυριω, in the Lord.



Verse 21 

21. Provoke not—Do not irritate your children, by unreasonableness, undue severity, perpetual faultfinding, or passionate speech and conduct.

Many a child becomes discouraged in the performance of his filial duty, and reckless of results, by the sad home treatment to which he is subjected. And if he be ruined forever, a share of the responsibility belongs to the irritating father.



Verse 22 

c. Servants and masters, Colossians 3:22 to Colossians 4:1.
22. Servants—See notes on 1 Corinthians 8:21, and Ephesians 6:5.

04 Chapter 4 
Verse 1 

1. Masters—St. Paul directs Christian masters to render to their slaves what is just and equal—doubtless in their condition as slaves. What the latter might justly require was justly due. The equality is best interpreted by the Golden Rule, which requires the same spirit in the master that is here enjoined upon the slave. 

A Master in heaven—Whose law of love is binding upon both, and who will punish all injustice and unkindness.



Verse 2 

4. Duty of prayer, Colossians 4:2-4.

2. Prayer—Keep the constant practice of it. 

Watch—Be earnestly active in the duty, with a wakefulness of soul, always accompanying it with thanksgiving.



Verse 3 

3. A door of utterance—The intercession desired is for the removal of any and all hinderances to the free preaching of the gospel, and the furnishing an opportunity to its extension. Was not their prayer really answered, though in a different way, as indeed God often answers, when the apostle’s closer imprisonment resulted in “the furtherance of the gospel?” Philippians 1:12. 

The mystery—Namely, of which Christ is the sum. See on Colossians 2:2.



Verse 4 

4. Ought to speak—Doubtless the apostle is thinking of that untrammelled speech which comported both with his high calling and his heart’s desire, but which his imprisonment hindered. Whether the answer shall come through his release or in some other way, he will be content if the cause of the gospel be advanced.



Verse 5 

5. Intercourse with persons outside the Church, Colossians 4:5-6.

5. Walk in wisdom—The social relations of Christians with non-Christians, and the proper manner of life in respect to them, constitute one of the most important topics of the epistle. Heathens then, as worldly men do now, largely judged Christianity from the lives of its adherents, rather than from their professions or its doctrines. The counsel looks beyond the avoidance of all cause of reproach to a persuasion of the unconverted that the gospel is true and divine. It means that practical wisdom in social intercourse—that sound common sense—which would plan, live, work, and talk for that result. 

Redeeming the time—Better, buying up for yourselves the opportunity. Olshausen remarks (from Beza) that “the phrase is taken from the figure of a provident merchant who uses everything for his ends.” We are to watch for the opportunity to commend the gospel and win a soul, seizing the right time to speak, in order that we may advance the Master’s cause.



Verse 6 

6. With grace—In grace, as its element or dress. Our conversation should be in a religious spirit, of course, but calculated to win favour as well. 

Seasoned with salt—Not pointless and profitless, but penetrative and purifying, through the presence of the Spirit, whose action salt symbolizes. Thus an earnest, wide-awake Christian might always be ready to make an appropriate answer to any inquiry or objection to the gospel from a non-Christian with whom he might be conversing.



Verse 7 

IV. CONCLUSION, Colossians 4:7-18.

1. Personal communications, Colossians 4:7-14.

7. Tychicus—With this and the following verses, Ephesians 6:21-22, is almost word for word. Our only knowledge of Tychicus before this time is that he was an Asiatic, and he appears in Acts 20:4, as one of Paul’s companions from Corinth into Asia. He is now his special messenger to the two Churches, bearing a letter to each, and also is charged with verbal communications respecting the apostle’s condition.



Verse 8 

8. The same purpose—Better, this very purpose, applying to what follows, especially if we retain the next clause. Whether we should read as in the text, or, that ye might know our affairs, as in Ephesians 6:22, is as yet doubtful. Tregelles adopts the latter, which certainly best agrees with the following verse.



Verse 9 

9. Onesimus—A native of Colosse, and runaway slave of Philemon, converted at Rome through the labours of the apostle, and now returning in company with Tychicus to his master. He is legally a slave, but nevertheless a “beloved brother” in the Church of Christ, and joint-bearer of the present epistle. 

All things… here—Many things respecting matters transacted at Rome could now be properly narrated which might not, in the times of Nero, be safely committed to writing.



Verse 10 

10. Aristarchus—A Thessalonian, first mentioned in Acts 19:29, as a companion of the apostle on his third missionary tour, and seized by the mob at Ephesus. He seems to have continued with him until the decision of the present appeal to Nero. 

Marcus—John Mark, the author of the second gospel, who had been the occasion of the difference between Paul and Barnabas, and their separation. (Acts 12:12.) He afterward recovered the good opinion of the apostle, and is now warmly commended by him to the kind hospitality of the Colossian brethren. 

Sister’s son—’ ανεψιος, a name given to the sons and daughters of brothers and sisters. Barnabas and Mark were, therefore, cousins. 
Commandments—What these were, and who sent them, we cannot know, though presumably they proceeded from St. Paul.



Verse 11 

11. Jesus—The Greek form of the Hebrew Joshua. Note, Matthew 1:21. It was not an uncommon name among the Jews, but Christians at an early day came to disuse it through reverence for it as the name of the Redeemer. The surname Justus, given to the person here mentioned, was also frequent with the Jews. Nothing is known of him except as stated in the text, unless we receive the tradition that he was afterward bishop of Eleutheropolis. 

Of the circumcision—Born Jews, or proselytes, but now Christian preachers. There were doubtless other Jewish Christians at Rome, but only the three named, Aristarchus, Mark, and Jesus Justus, assisted the apostle in his work. The rest opposed and thwarted him, becoming a sorrow rather than a comfort to him. The persons named below, who laboured in full sympathy with him, were Gentiles.



Verse 12 

12. Epaphras—See on Colossians 1:7. He bore them in his heart, not only at home, but in distant Rome, as is attested by his anxious prayers in their behalf. He agonized in prayer. 

Stand—They were in a warfare with the heathenism around them, and especially in danger from the errors which called out this epistle. While Paul argued, Epaphras prayed; the aim of both was that the Colossians might stand firm in the gospel which they had received, rejecting every admixture of error. 

Perfect—In knowledge of the truth. 

Complete—We ought unquestionably to read πεπληροφορημενοι, fully assured.


Verse 13 

13. Record—This testimony of the apostle was calculated to tenderly touch their hearts and move them to fidelity. 

Laodicea—See on Colossians 2:1. 

Hierapolis—Sacred city—so called from the multitude of its temples. It is a city of Phrygia, about six miles north of Laodicea, and about twenty northwest of Colosse. The three were all in the basin of the Maeander. The Church there was probably founded by Epaphras, and exposed to about the same influences with that at Colosse. The place was destroyed by an earthquake A.D. 62, at the same time with Laodicea, and afterward restored. Its modern name is Pambouk-Kalessi, “Cotton Castle,” so called from its beautiful calcareous deposits, that have the appearance of frozen cascades. Mr. Riggs, an American missionary, describes them as consisting of a “deposit of carbonate of lime, white as the driven snow, assuming, when closely examined, various forms, and covering nearly the whole southern and western declivities of the elevation on which Pambouk-Kalessi is built.”



Verse 14 

14. Luke—Undoubtedly the author of the third Gospel and The Acts. The honourable mention of his profession may have been necessary for accurate identification, though it accords with the apostle’s delight in bestowing epithets of affection and praise. It has been conjectured that his first acquaintance with St. Paul was in a professional capacity. 

Demas—No word of commendation for him. Was he even then betraying tokens of the worldly spirit which at a later day became his master? See 2 Timothy 4:10.



Verse 15 

2. Salutations and closing words, Colossians 4:15-18.

15. Salute… Nymphas—To the general salutation to the body of Christians in the neighbouring city is added a special one to Nymphas, one of its members, together with those Christians whose place of assembly was at his house. There seem to have been several of these smaller Churches in the city. The era of separate houses of worship had not then come. See on Romans 16:5.



Verse 16 

16. Cause that it be read—This public reading of an epistle is also enjoined in 1 Thessalonians 5:27. The exchange of epistles, as in the present case, would require a copy to be made, and gives us a glimpse of the multiplication of copies of the gospels and epistles whereby they rapidly spread through the entire early Church. This epistle having been read to the brethren at Colosse, a copy was to be sent to Laodicea, but what was to be received in return is not so clear. It has been supposed to be, (1) An epistle written by the Laodiceans to St. Paul; (2) An epistle written at Laodicea by St. Paul, possibly the first to Timothy; (3) An epistle by Paul to the Laodiceans, as a circular letter, which we now have in our Epistle to the Ephesians; and (4) An epistle of Paul to the Laodiceans, which is now lost. The first and second suppositions need only be mentioned. The third, which originated with Grotius, and has a considerable basis of argument, is considered in the Introduction to Ephesians. We agree with those who hold that a letter is meant, no copy of which is now known to exist. It would be hazardous to say what treasures some future explorer, like Tischendorf, in Oriental monasteries may discover. There is extant in Latin an “Epistle of Paul the Apostle to the Laodiceans;” but it is a mere rhapsodical collection of passages from the apostle’s other epistles, and is on all hands admitted to be a clumsy forgery.



Verse 17 

17. Say to Archippus—An office-bearer in the Colossian Church, whose duties are not easy to be defined, because of the wide scope of the word ministry. Quite likely he was a deacon. From the association of him with Philemon and Apphia in the inscription to the Epistle to Philemon, we very naturally infer that Archippus was a member of their family. It has been suggested that he may have been their son. The apostle there calls him his “fellow-soldier.” The two epistles being written at the same time, the epithet there given is inconsistent with the reprehension for negligence, which some suppose intended in the present passage. It seems rather a hearty word of encouragement and stimulation from a soul full of fire to a young minister to do his best.



Verse 18 

18. The hand of me Paul—Thus far an amanuensis had written at his dictation. The apostle undertakes to affix his own autograph, and as the chain on his right hand moves over the parchment as he writes, the thought seems to occur that his chain and his imprisonment are for the sake of that precious gospel which is so grandly set forth in the epistle. A sentence more pregnant with meaning than remember my bonds, he could hardly have found. It is a touching appeal to the deepest sympathy of his brethren for himself, and to their undying fidelity to the gospel for which he was joyfully suffering so much.

